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ABSTRACT

Religious terrorism, as most recently highlighted by the horrendous 9/11
attacks, is not a new phenomenon. It is not restricted to any one particular
religion or belief system, nor is it reserved as a weapon against foreign lands.
Domestic religious terrorism is just as prevalent throughout history and is brought
about by certain converging factors at particularly susceptible times within the
society, such as economic difficulties, new or modified technologies, and social
uncertainties. Under these conditions, a charismatic leader with an appealing
ideology and access to sufficient resources may become a very powerful threat
to society, pitting the secular against the divine. This type of convergence may
result in altogether new religious movements, or the unexpected growth of fringe
groups that, until they act, are not even identified.

Examining the historical convergences of the Reformation, First and
Second Great Awakenings, and the trends of modern domestic society, we find
that the threads which hold these movements together remain consistent
throughout history. Enabled by the rapid growth of technology, these groups
have unprecedented potential power. A group that decides to become offensive
or use weapons of mass destruction, such as Japan’s Aum Shinrikyo, may pose

an unacceptable risk to our country.
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I CONVERGENCES

A. INTRODUCTION

The terrorist attacks of September 11, 2001, and subsequent American
invasions of Afghanistan and Iraq continue to drive discussion on the role of
religion in terrorism. While most of this debate centers around the threat of
Islamic fundamentalism and the various factors that may have given rise to
Islamic terrorists, we may very well be missing the signs of our own, homegrown,
nascent threat. Just as certain factors in the Middle East may have come
together to vyield today’s lIslamic terrorists, so too may certain factors be
converging in America, giving rise to a peculiar American type of religious
terrorist. In short, the threat posed by religious terrorism is not restricted to a
particular religion or belief system. Instead, it's the convergence of various
factors at a particular period in a society that leads to frictions between the
secular and divine, and it is this friction that can create religious extremism. In
fact, this same convergence may result in altogether new religious movements,
or the unexpected growth of fringe groups that, until they act, are not even
identified.

Of course, the convergence we speak of—one that increases the
likelihood of domestic religious terrorism—is more complex than a matter of
discrete elements coming together randomly. Instead, it involves a more
mandalic interplay between the religious and the secular, a source of friction
throughout history, but one that follows the peculiar contours of the society where
it occurs, colored by the who, what, when, where, and why of that society. In
exploring the possibility of such a convergence in America today, it is tempting to
simply examine modern incidents of domestic terrorism in a purely modern
framework. However, we believe it is more instructive to first examine the ways
previous convergences manifested themselves, working our way forward to
modern times along the common thread of traditional western religious faith.
With this in mind, we must first go back to the 16th century Reformation, in order

to see how religion, social context, unique individuals, and technological
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advances produced a template that continues to foster dramatic, violent changes
in society. After examining the Reformation, we move forward in time to
concentrate on the First and Second Great Awakenings in America, when social
upheaval, driven by secular and ecclesiastical frictions, buffeted the United
States. We then identify both new and old trends present in our current situation
as we analyze the formation of present-day cults and sects that diverge from the
social norm. We take note, too, of the fact that growth spurts in technology bring
with them new possibilities. For instance, the ability for smaller groups to make a
much greater impact on society due to advances in communications and
weapons development. Much as the 15th century printing press enabled
advertisement of alternative views, today’s Internet, cell phones, and wireless
technologies make domestic dissent easier to broadcast, especially since
promulgation of such views are protected by our unique American freedoms.
B. REFORMATION

There are at least two reasons why it is important to begin with the
Reformation. First, many of America’s modern religions were originally founded
as a result of the Reformation, or have inherited many of their basic tenets from
the Reformation. Second, the Reformation occurred in a world in which there
was primacy of church over state or, at least, church over monarchy. This is
important because, even as the Reformation may have laid the groundwork for
eventual dominance of the state, its establishment as a series of successful
“revivalist resistance movements,” aimed at the de facto social hegemon—the
Catholic Church—illustrates how control can be lost, even—perhaps,
especially—within a community of co-believers: If actors of a religion can
become committed to attacking their own religious origins, then how much more
willing might they be to attack a secular entity (the state) when they believe that

that state is a threat to their very existence?

The convergence towards the Reformation began well before Martin
Luther’s (1483-1586) nailing of his Ninety-Five Theses to the Wittenberg Church
doors. In fact, the foundations for the Reformation can be seen at least as early
as the 100 Years’ War (ca. 1340-1453) conflict between the two European

2



“superpowers” of the time, England and France. After marching and looting
across the French countryside, the English were finally able to coerce the French
king, Philip VI, into battle at Crecy in August 1346; the disciplined English army,
more reliant on a true yeoman infantry and archery force than the traditional,
feudal, knight-centered French army, managed to defeat the far superior French
force. The contribution of Crecy to our convergence argument is this: the
traditional, feudal method of warfare, relying on knights and unskilled, part-time
peasant fighters, was insufficient in the face of disciplined, quasi-professional
troops that were organized, trained, and equipped specifically for war. The new
way of war required unprecedented investment in people, equipment, and
training, and this placed serious strains on medieval populations and economies

at a time when the Black Death was just arriving in Europe.

Although the population of Europe had recovered significantly following
the Great Famine of 1315, the Black Death caused unprecedented numbers of
deaths, rapidly decimating the population of Europe, making for the “worst
demographic disaster in the history of the world” (James, nd, p. 1). The
decimation of the European population created a sudden labor shortage across
the continent, and greatly reduced the population pool available for war fighting.
Along with the labor shortage, feudal systems made ever greater demands on
the peasants, since fewer people meant less production and less profit for estate
holders. As a result, peasant rents were increased, and previously abandoned
sources of labor—such as the feudal labor dues owed by serfs in England—were
reinstated (p. 3). Additionally, a tight labor supply led to an increase in pay for
freemen and artisans, as well as increased prices. Further stress to the system
came from increased taxation: To keep up with war finances in this tight
economic period, monarchies instituted new systems of taxation, especially the
English, “[s]ince the ‘ordinary' revenues of the English crown amounted, in the
later thirteenth century, to less than £30,000 per annum, such ambitious and
costly campaigning [the ongoing 100 Years’ War] could be paid for only by
recourse to ‘extraordinary’ fiscal measures: direct taxation of the laity and clergy,
and indirect taxation, principally customs duties and subsidies levied on wool and

3



cloth exports” (Ayton & Price, 1998). The combination of tight labor, just as it
was needed most, and higher taxes led to some of the first rumblings of religious

unrest.

The stresses inherent in disease, war, and worsening economic conditions
made for revolts in both France and England. However, the English Peasant
Revolt of 1381 is most significant for our purposes because of its religious
references. The Church, one of the largest landholders at the time, played a
central role in making demands on the peasantry; not only did the Church pay no
taxes, but peasants were obliged to pay tithes and work Church land for free
(Trueman, 2003). In an attempt to control the problems associated with rising
labor costs, the English court instituted wage controls. At the same time, a poll
tax was initiated to help finance English wars, along with the institution of
additional fees and taxes to be paid by the peasantry. All of this finally came to a
head in the 1381 revolt, ironically begun through the efforts of two “activist”
priests: John Ball and Jack Straw. A narrative of the time, recounting the
climactic meeting between Wat Tyler, one of the rebel leaders, and King Richard
Il (Edward’s successor), clearly reflects the revolt’s anti-Church tenor:

...the King asked him what were the points which he wished to have

revised, and he should have them freely, without contradiction,

written out and sealed. Thereupon the said Walter rehearsed the
points which were to be demanded; and he asked that there should

be no law within the realm save the law of Winchester...and that the

goods of Holy Church should not remain in the hands of the

religious, nor of parsons and vicars, and other churchmen; but that
clergy already in possession should have a sufficient sustenance

from the endowments, and the rest of the goods should be divided

among the people of the parish. And he demanded that there

should be only one bishop in England and only one prelate, and all

the lands and tenements now held by them should be confiscated,

and divided among the commons, only reserving for them a
reasonable sustenance...(Halsall, 1996)

Soon after Tyler conveyed these demands to the king, the revolt was
violently put down, and dissent was forcibly ended. Despite the failure of the

revolt itself, the demands of the rebels—and the involvement of churchmen—



demonstrated definite dissatisfaction with the social system as a whole, and the

power of a dominant church, in particular.

Despite the converging elements of social unrest, economic downturns,
disease, war, and demonstrations of early religious unrest, the Reformation was
unlikely to occur without new ideas and a technology to ensure that those ideas
could be widely disseminated. Ironically, the very trade routes which brought the

Black Death helped circulate these new ideas as well as revive old ones.

With immediate access to the Mediterranean, 14th century ltalian traders
had developed extensive trade contacts, stretching from Africa to China. Not
only were these trade routes the likely pathway for the Black Death’s entry into
Europe, but booming international trade created a need for improvements in
record keeping and legal documentation, with lawyers and notaries playing key
roles in meeting these needs (Pioch, 2003). Since the language of European
law—and the Church—was Latin, the legalities of trade fostered the rediscovery
of many classical elements of thought:

In the schools, potential notaries learned the specialized legal

language of law, known as the ‘ars dictaminis.” This was indirectly

based on the rhetorical works of Cicero, though it had become
rather rigid and rule-bound over the years. However, it meant that
potential notaries were exposed to certain of Cicero's works.

Gradually, people began to reexamine these works. (de Bracton,
1994)

One of the paramount “re-discoverers” during this period was the poet, and oft-
noted father of humanism, Petrarch (1304-1374); this one-time law student and
son of a notary not only identified and recovered “numerous ‘lost’ works,” he also
“almost single-handedly launched the skill of textual criticism” (Gallatin, nd). The
works of Petrarch and others rekindled an interest in the past by reintroducing old
ideas, but they did so in the context of the 14th century world. Such interest in
the past played an important role in the recovery of additional “lost works,” and in
employment opportunities for those 14th century thinkers themselves; many,

including Petrarch, found patrons willing to finance and support their efforts.



At first, the ideas that developed out of the study of the past were fitted to
the religious beliefs of the time. However, the introduction of new ideas and new
ways of thinking weren’t relegated to the emerging philosophy of humanism,
alone. New perspectives and ideas were also seeping into medieval universities,
and into the clergy that often taught there, forcing them to examine their own
theology, with men such as John Wycliffe (13287-1384) taking the lead. Wycliffe
was a theology and philosophy teacher at Oxford University, whose “strong belief
in the doctrine that Christ is man’s only overlord and that power should depend
on a state of grace made him a champion of the people against the abuses of the
church” (“Wyclif, John,” 2001). Further cementing support for his populist
arguments against Church authority, Wycliffe penned a translation of the Bible
from Latin to English, highlighting his view of the Bible as the true source of
authority (Urquhart, 1912). Wycliffe’s popularity and new doctrine—heresies at
the time—were coincident with another converging element, the Great Schism in
the Catholic Church.

In 1305, Pope Clement V—a French clergyman—was elected to the
papacy, and by 1309 he had moved the entire papal court from Rome to
Avignon, France, demonstrating by action the dominant role of France in
continental Europe (“Clement V,” 2001). The papal capitol remained Avignon
until Pope Gregory Xl finally returned to Rome in 1377, where he died the
following year (“Gregory XlI,” 2001). Under duress from rioting Italian Catholics,
the Church elected an Italian pope—Urban VI—who would remain in Rome
(Nelson, 2001). This unsettled the French cardinals in Rome, who consequently
fled to Avignon and elected their own French pope (Nelson, 2001). Such an
invidious split in the Church only fed social restlessness: First, each side
accused the other of heresy, “and anyone accepting sacraments from a
heretical...cleric would be considered excommunicate”; second, “[tlhere were
now two papal capitols for which it was necessary to provide upkeep...two entire
papal administrations to be maintained in a style befitting their dignities” (Nelson,
2001).



To recap thus far, first, there is an on-going war between two great powers
in a Church-dominated Europe. New efficiencies of war have made knight-
centric battle obsolete; increasingly, success in battle depends on yeoman, which
then places greater demands on the populace and the economy to supply
personnel and financing. Next, the Black Death arrives in Europe, leading to
drastic demographic and economic shifts, along with wrenching religious and
psychological stress. At the same time, extensive trade has not only brought the
plague itself, but has also led to a rediscovery of past ideas and the birth of
humanism. These ideas are percolating throughout the intellectual community of
Europe, including among the clergy, some of whom—albeit a miniscule
minority—begin to question their own doctrine. Finally, a split in the Church
means two papal capitols and two popes—one in Rome and one in France—
which in turn fuels religious conflict and adds to the economic strains on the

system.

The Great Schism also does something more, however. It inadvertently
sets in motion a more intense questioning of doctrine. We see this most vividly
through the treatment of the reformist, John Huss, at a council held to help heal
the fracturing Church, the Council of Constance. Following in the footsteps of
John Wycliffe, John Huss (13727-1415) was a Bohemian churchman who not
only agreed with many of Wycliffe’s tenets, but actively preached against
indulgences and the edicts of John XXIII (one of the competing popes, often
referred to as an antipope), with dramatic results:

The populace sympathized with these utterances of the university,

went in contemptuous procession in front of the archbishop’s

palace, and made a bonfire of the papal bulls in the market-place.

The king, Wenceslaus, forbade all popular insult to the Pope, and

executed three young men who declared the indulgences to be a

humbug. But Hus, attended by a number of students, took up their
bodies, and buried them in the Bethlehem Church. (Lechler, 1894)

In retaliation, John XXIlII excommunicated Huss, who went into exile (“Huss,
John,” 2001). Even in exile, though, Huss continued preaching and writing,

clearly reflecting the influence of Wycliffe, whose works were already considered
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heretical (Lechler, 1894). Finally, “’[a]t the invitation of Holy Roman Emperor
Sigismund, who granted him a safe-conduct, Huss presented himself in 1414 at
the Council of Constance to justify his views” (“Huss, John,” 2001). Of course,
the promise of safe conduct was quickly forgotten, and Huss was subsequently
burned at the stake for heresy, and “his ashes were thrown into the Rhine”
(Shahan, nd). While alive, Huss’ teaching had significant impact in laying the
foundation for the Reformation in Eastern Europe, but “[b]y his death he became
a national hero. He was declared a martyr by the University of Prague, and the
modern Czech Protestant Church claims to continue his tradition” (“Huss, John,”
2001). In fact, Huss was so revered by his Bohemian followers that they soon
organized and, by 1419, began the Hussite Wars, lasting until about 1478
(“Hussites,” 2001).

The significance of Huss to our convergence argument has three parts.
First, the Hussite Wars represent some of the first expressions of mass violence
centering on the social frictions generated by attempts to reform dominant
religious beliefs. Second, in adopting much of the Wycliffe doctrine—and dying
for spreading it—Huss not only serves as a link back to Wycliffe, but the notoriety
that came with his martyrdom hints at how popular reform efforts had become
and how, even in the 15th century, ideas could spread “globally.” Finally, Huss’
execution demonstrates how seriously the Church viewed threats of reform while,
at the same time, the Church sought to use the situation to reinforce its old hold
over the state, demonstrating its supremacy—to the consternation of many—by
contradicting even the promises of the Holy Roman Emperor. None of this could
have succeeded, meanwhile, if it weren’t for the manner in which the Council of

Constance was organized.

Although Catholic Church councils had been held before the Great
Schism, the crisis of papal division could only have been solved by revamping
the councilor system into something more than a convention of the ecclesiastical
elites who would rubber stamp papal dictums. To solve the problem required
building a council with teeth—an organization that would be seen by both Church

elites and sovereigns as having authority superior to that of the three competing
8



popes. Such an organization represented a radical departure from doctrine, and
it could only work if a plausible quorum could be built. To achieve a true Catholic
quorum meant inviting attendees from throughout Christendom, including
contentious Greece. Although Muslim encroachment on the Byzantine Empire
had already made for an influx of Greek refugees to central and southern
Europe, what an elite Greek presence at such an important event inadvertently
did was lay the groundwork for the true return of Greek classics to Italy, a land
already in the process of rediscovering its rich, Latin heritage, and a place
already noted as the emerging center of humanism. This new source of
intellectual ferment, while affecting the intelligentsia, remained somewhat
localized and, if not geographically limited, then at least restricted to mostly the
upper strata of Renaissance society. But, with the advent of another

development, this too was about to change.

As we’ve already discussed, booming international trade created a need
for legal specialists, but by the early 15th century, legal documentation work,
coupled with growth in intellectual and ecclesiastical publishing efforts, led to a
“‘growing need for the rapid and cheap production of written documents”
(Rubinstein, 1994). Of course, this required both paper and printing technology.
The first of these was already available; paper had been introduced to Europe by
the Moors—following another set of connections back to China—with the first
European mill being established in the mid-10th century (History Of Paper, nd).
As for printing technology, most documents were either laboriously transcribed
by hand or “block printed” using carved, wooden, master page forms which were
inked, and then paper was pressed over the forms (Gutenberg’'s Invention, nd).
Such a primitive printing system simply couldn’t keep up with demand. Consider
the collection of the Duke of Urbino, Federigo da Montefeltro (1422-1482): the
Duke collected over 900 books, “[a] great many were ordered from the Florentine
bookseller Vespasiano da Bisticcii According to Vespasiano's memoirs,
Federigo had thirty to forty scribes continually at work for him for twenty years to
create his extraordinary collection” (Library of Congress, 2002). To meet
demand, Johann Gutenberg (1397-1468) came up with an ingenious solution;

9



instead of full page, wooden masters, he used individual letters that could be
adjusted and reused as needed (“Gutenberg, Johann,” 2001). Being a good
Renaissance capitalist, Gutenberg had a definite profit motive driving him:
Gutenberg foresaw enormous profit-making potential for a printing
press that used movable metal type...Gutenberg also saw strong
market potential in selling indulgences, the slips of paper offering
written dispensation from sin that the Church sold to fund crusades,
new buildings and other projects devoted to expanding its
dominance. In fact, press runs of 200,000 indulgences at a time

were common soon after the handwritten versions became
obsolete. (Rubinstein, 1994)

The invention of the printing press not only contributed to solving the printing
“‘bottleneck,” it also “meant that, for the first time, men and women of moderate
means could acquire their own books and that both the classics and new works
could circulate widely” (de Bracton, 1994). The dramatic increase in printing
capability and access to printed products also had strategic implications for both
budding reformers and their clerical opponents; printing meant the spread of
ideas was not only easier, it was also more difficult to control. Before the
introduction of the printing press, dissent could simply be nipped in the bud by
imprisoning or executing dissenters; the technology of mass printing provided too
many branches of contact for the spread of ideas to be stopped, as Martin Luther
(1483-1586) was about to prove.

Luther, an Augustinian monk and professor of theology at the University of
Wittenberg, had become incensed over many of the Church’s practices,
especially the sale of indulgences. In protest, Luther drew up his Ninety-five
Theses, which he posted to the door of the Wittenberg Church (Rupp, 2002).
Although he had no intention of breaking away from the Church, seeking reform
only, his criticisms of the Papacy quickly caught on with the populace, especially
following the printing and widespread distribution of the Theses (Spence, 1960,
p. 44). Already having become disgruntled with the ceaseless demands of the
Church, peasants, merchants, and many nobles were quick to use Luther’s

critique as ammunition. Then, repeatedly calling on him to defend himself, it was
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the Church that basically granted Luther an even broader platform for airing his
arguments, especially his emphasis on a direct relationship with God:
Every believer, Luther argued, was in effect a priest, and could
reach God directly by prayer, without the intercession of ordained
ministers or saints...Luther’'s theology made men free to read the
Bible, to interpret scripture...It also removed the mystic function of
the priest, and placed him in the role of pastor and servant of the
congregation. (Spence, 1960, pp. 44-45)
Such notions presented a tremendous challenge to the authority of the Catholic
Church, especially given its emphasis on priestly intercession. With his
Augsburg Confession, Luther compounded the challenges to the Church by
declaring the need for separation of church and state:
The Gospel is the power of God unto salvation to every one that
believeth...since the power of the Church grants eternal things, and
is exercised only by the ministry of the Word, it does not interfere
with civil government; no more than the art of singing interferes with
civil government...Therefore the power of the Church and the civil
power must not be confounded. The power of the Church has its
own commission to teach the Gospel and to administer the
Sacraments. Let it not break into the office of another; let it not
transfer the kingdoms of this world; let it not abrogate the laws of
civil rulers; let it not abolish lawful obedience; let it not interfere with
judgments concerning civil ordinances or contracts; let it not

prescribe laws to civil rulers concerning the form of the
Commonwealth. (Bente & Dau, 1921)

But what must be borne in mind here is that, while Martin Luther is often given
the credit for helping initiate the separation of church and state, the ideas Luther
promoted—including scripture-centered, internalized worship—were strongly
reminiscent of those proposed by humanist philosophers. The real key to
Luther’s notoriety and eventual fame was the size of the audience that printing
technology allowed, and the rising dissatisfaction his audience felt in a church-

dominated society.

Since religion and politics were so inseparably intertwined at the time, the
Protestant movements Luther fostered could only lead to tremendous turmoil

within European society. The growth of Protestant teachings and the doctrine of
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church and state separation meant conflict was on the horizon, with many
monarchs and nobles seizing the opportunity to cast off Church dominance or to
gain more power by allying themselves with one faction or the other. In this
uncertain atmosphere, both sides—Iloyal Catholics and Protestants—began
building coalitions. It was only a matter of time before religious wars broke out,
with another period of European conflict lasting 100 years, beginning from the
middle of the 16th century. During this period, lower level incidents of organized
violence and terror abounded: the St. Bartholomew’s Day Massacre of French
Protestants; mass arrests and executions of Protestants across Europe; and
persecutions and executions by Protestants, such as the Swiss Calvinists
(Kirsch, nd).

However, as violent and chaotic as this age of conflict was, three
important developments occurred as a consequence. First, as one of a series of
wars during this period, the Thirty Years’ War saw the Protestant, Swedish King,
Gustav Adolphus bring about the first modern integration of firearms with
offensive operations, supplanting the static, set-piece methods of war that had
become the standard (Parrott, 2001, p. 22; see also Hart, 1996, pp. 77-152).
Second, the success Adolphus and other Protestant leaders enjoyed not only
paved the way for future advancements in warfare, but also helped further secure
Protestantism’s position in Europe. Finally, the Treaty of Westphalia in 1648
ushered in an entirely new religious and political arrangement. Westphalia not
only ended open warfare between Protestants and Catholics, the treaty also
cemented the modern idea of separation of church and state, temporarily
alleviating the friction between secular and ecclesiastical domains (Hooker,
1999).

In examining the convergences that led to the Reformation, several
elements stand out. First, although European society had long been dominated
by a single religion, it was not until the pressures on the population reached a
boiling point that conflict with the dominant power arose. However, while the
combination of war, disease, and economic uncertainty was significant in seeding

the ground, it was still insufficient to bring about the Reformation. Second, the
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Reformation case highlights the importance of ideas and the influence these can
have, even when they diverge significantly from the norm. Third, while the ideas
introduced primarily through humanist philosophers were important in leading to
a reformist ideology, it was not until the introduction of a new technology—the
printing press—that they could really have an effect. Finally, as the 100 year
period of warfare between Protestants and Catholics shows, the introduction of
new ideas in response to uncertainty can often themselves have a destabilizing
effect. In the case of the Reformation, it would appear that warfare and violent
action (and reaction) were ultimately the only means by which equilibrium could
be regained.
C. THE GREAT AWAKENINGS

The peace of Westphalia marked a turning point for both Protestantism
and Catholicism in that it allowed various Protestant movements to consolidate
and grow, while the Catholic Church underwent a series of internal changes. Of
course, the very nature of Protestant beliefs and doctrines, especially the notions
of internalized and scripture-based worship, meant there would eventually be a
plethora of denominations and divisions even within denominations. At the same
time, the discovery of the Americas and their subsequent colonization meant that
these same churches—the Catholic Church as well as the growing number of
Protestant denominations—naturally spread to the newfound lands. The
dominance of English Protestantism in the Thirteen Colonies provided a
significant religious framework for the accommodation of many other European
Protestants in what would become the United States, leading eventually to
America’s Great Awakenings.

1. The First Great Awakening

One consequence of the rise of Protestantism was that it helped secure
secular governments, ensuring they were no longer obliged to support a
mendicant, dominant Church. This meant greater resources could be expended
in exploring and exploiting the newly founded colonies. At the same time, the
existence of more secular governments, coupled with the variety of religious

beliefs fostered by Protestantism, loosened previous taboos on thinking and
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questioning, and Enlightenment ideas and ideals found fertile ground. The
Enlightenment, in turn, fostered new applications of reason and rationalism to
religion and science, giving rise to such beliefs as deism and atheism
(Encyclopedia Britannica, 2003). In this way, the ideas introduced by the
Enlightenment “began to challenge the assumption that traditional social forms
reflected and followed the divine order of reality. As people experienced the
upheaval attendant upon forging new political structures, they learned firsthand
that human beings have a role in shaping their own destinies” (Ammerman,
1991, p. 10).

Many of these new views came into direct conflict with already-routinized
Protestant doctrines at a time when church attendance was dwindling (Kellner,
1997). This gave rise to a new period of turmoil and uncertainty as the old
friction between secular temptations and religious tugs also led to arguments
over the rational versus the divine. Adding to a growing crisis of faith, a nascent
Industrial Revolution introduced demographic and socio-economic disruptions.
“The early 18th century marked the advent of the consumer society and the
impersonal marketplace” (Kellner, 1997). The rise of consumerism and
increased production of goods turned markets into centers of social interaction,
supplanting, to a degree, the more traditional gathering places, such as the local

parish church.

In response to this age of rapid change, Protestant churches entered a
difficult period of revival and doctrinal modification. However, they faced at least
two big problems: first, despite the emphasis of reformers such as Luther on “the
doctrine of the priesthood of all believers,” major Protestant religions—such as
the Church of England—had developed a significant hierarchal structure. In
addressing this problem, many Protestant leaders discovered a basic
organizational truth: Rigi